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[ ntroduction

Mrti n Buber needs no general introduction. One of the nost significant
ntellectual figures of this century, he has been the subject of bi ogra
phies and detailed analyses, and he continues to be the subject of articles
expl oring aspects of his thinkinginlearnedjournals. This article proposes to
explore an aspect of his thinking and hislife: his relationship to a particu
lar movenent of peopl e who have chosen to live in a full comunity. Full
comuni ty is defined here as a group of people who own al their goods in
conmmon and wor k in conmon usi ng product i ve resources that are owned by
t hemconmunal | y.

This relationshiptoconmmunal livingisinterestingto students of Buber for
several reasons. In common with his great friend Gustav Landauer, Martin
Buber was a powerful advocate of the notion of living in such comunities.
Arguably this advocacy was the cornerstone of his distinctive socialist vi ew
point. It was nost clearly presented in his book Paths in Uopia. There he
decl ared:

Faced with this medl ey of correct prenises and absurd conclusions | declarein
favour of arebirth of the commune. "

This declaration is made towards the end of the book. In the Epilogue,
“An Experiment That Did Not Fail', Buber shows that what he had in mind
when he made it was the Full Co-operative, whi ch conbi ned Production and
Consunption, ina\Village Conmune. The experiment that had not failed, of
course, was the Jewish Village Commune- t he Ki bbut z novenent . 2

What will be shown in this essay is that Buber was also familiar with
anot her Conmunal Movenent, one that was founded in Ger many in 1920
and that was a specifically Christian organisation. Buber will be shown to
have had contact with the movenent in a nunber of ways, includingactually
visiting it. This movenent, the Bruderhof, has incidentally had a |engthy
and continuing relationshipwth the Ki bbutz noverrent, a relationship that
has been chronicl ed authoritatively by the Ki bbut z schol ar, Professor Yaacov
Oved. 3

The aut hor wi shes to place on record his gratitude for the hospitality shown to hi mby the
Darvel | Bruderhof and to acknow edge t he assi stance of its Archives Section. He woul d al so like
to thank Yaacov Oved and M chael Lowy for comrents on earlier drafts, and Andrew Bol ton
for his assistance and encour agenent .

! M Buber, Pathsin Uopia 1958, p 136.
2 Ibid., pp, 140-141
Y. Oved, Distant Brothers 1993. This short book is exclusively concerned with the Ki b
but z/ Bruder hof rel ationship, and thus touches upon the intellectual aspects of the relationship
that include the influences of thinkers such as Buber and Landauer.

MARTI N BUBER AND THE BRUDERHOF CC

The Bruder hof does requirerather r
tin Buber. Founded in 1920 by a grou
Ger man Student Christian Movenent
today it is larger than it ever has been
six in the northeast USA, two in Eur
than 2,000 adul ts and childrenlivein

The first site of the Bruderhof was
its only communi ty until expansion re
at Fulda in 1926. In the late 1920s t
centuries-ol d Anabaptist group callec
much wandering, in the md-western
Canada. This connection has been in
shaped the particular variety of Chri
which is firmy within the type knov
several features which are clearly Ana
a refusal to participate in the mechar
participate in politics, for instance. T
very longstanding feature of the Hutt
they have had a direct relationship v
visit to all the Hutterian colonies in N
the Bruderhof, Eberhard Arnol d 1883
Bruder hof ' s publ i shing wing, Plough
of books whi ch reproduce i nportant t
especi al |y Hutteri an Anabaptism

Fol | owi ng the advent of the Nazi reg
the Bruder hof entered a phase of enfor
in Liechtenstein in 1937 following th
They then noved to Engl and, where
in Witshire. This expanded, and the
al so set up. However, the comunity
large nunber of Gernman citizens it ¢
al menbers. Three British menbers
fornmed the core of the Wieathill Bru
Par aguay, whi ch was the centre of the
the m d 1950s interest inthe USA per!
Bruder hof , and there were al so expansi
However, the movenent went intocrisi
its menber shi p t hough sone ret urned
consol i dated in the northeast USA, a
are relatively recent products of the ov

Throughout its history, the Bruderh
lifelivedinfull community. It has been
Ser mon on the Mount see the Gospel

The Bruder hof has toldits own storyintw
whi ch deals with the period to 1937, and M M
the mi d 1950s to the mi d 1970s, but also throws



260 JOURNAL OF JEW SH STUDI ES

accounts of the early Christian conmunity givenin the Acts of the Apostles
especial |y chapters 2 and 4. The novenent has al ways been awar e of trends
inChristianity that have hel d to this vi si on- Moravi ani sm Anabapti smand
others. However, it shoul d be understood that many of the Bruderhofers
who were active in the community in the 1920s had a background in the
Ger man Yout h Movement of that epoch, and that several of t hem i ncl udi ng
Eberhard Arnol d-were fanmiliar with, and appreciative of, the witings of
GQust av Landauer .

The Bruderhof has been a prolific publisher of material setting out the
rationale for their way of life and exhorting others to consider their message.
Useful starting points for an understanding of the Bruderhof's out!l ook can
be found in three publications by Eberhard Arnold. The first of these is the
panphl et Why we live in Community, which very briefly and clearly sets out
Arnol d's viewon the issue. The second is the book Salt and Light. This is a
series of lectures and articles by Arnol d on the subject of the Sernon on the
Mount, and shows the centrality of that text to the Bruderhof. Finally, there
is God's Revolution, a book edited by the Hutterian Society of Brothers and
the em nent Mennoni t e thinker John Howar d Yoder. This consists of extracts
fromArnol d's work, arranged in a systematic manner. The extracts mainly
come fromtalks given at the Bruderhof in the 1920s and 1930s. This book
affords a clear, thematic understanding of Arnold s viewpoint on a range of
i SSues.

Buber and the Br uder hof

Howwas Buber connected to the Bruder hof Movenent ? Qearly, there was
the potential for direct contact between Buber and the communi ty at Sannerz
and later the Rhon Bruderhof, given the location of the Bruderhof in the
1920s and 1930s and its relative proximty to Buber's home at the time. So,
we can exami ne not only intellectual links between Buber and the Bruder hof
movenent, but also concrete links between them

To commence, then, such concrete exanpl es of contact-in the form of
direct personal contacts and then of letters-will be exani ned. Fol | owingthis
an assessment of intellectual links, in the shape of the i npact of Buber on the
Br uder hof and vice versa, will be consi dered.

Turning first to direct personal contact, there are a nunber of instances
that can be considered whi ch showthat Martin Buber had contact with the
community. In the first instance, we can show that Buber actually visited
Sannerz quite soon after its foundation.

Emmy Arnol din Torches Toget her not es regardingthe sunmer of 1921 that
“There were other visitors during this sunmer too, men like Theo Spira,.
and the Swedi sh Nicol ai Schei er mann, who cane toget her with Dr Buchhol z
from Soden- Sal ninster. One day these two visited with Martin Buber, |
think.'5 However, one of the menmber s of the conmuni ty was bei ng bapti zed
on the nmorning of the visit, which meant the househol d were all out that

Enmmy Arnol d, Torches Toget her 1971, p. 60.
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6 Interviewof Vial ter Hussy by M Tyl desl ey,
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M Friedman, Martin Buber's Life and Wrl
278.
8 Interviewof Wl ter Hussy, details as at not
Hutterian Brethren, Brothers Unite 1988,
10 H Meier, Hans Meier Tells His Story To A
H Meier, Sol ange das Licht brennt 1991,
12 4 Meier, Hans Meier Tells Hs Story To
Sol ange das Licht brenni 1991, n
'3 M Buber, Pathsin Uopia 1958, p 6.
1 Y. Oved, Distant Brothers 1993, p 0.
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Martin Buber's home. When the latter warned t hemof the risk, Meier replied,
"V are facing the same danger and have been forbidden to receive guests.'
During that visit Buber presented themwith his and Franz Rosenberg's [si(]
Ger man translation of the Bible. 15

Accordingly, we can see that certainly during the period between the f oun
dation of the communi ty at Sannerz and its removal fromGermany and the
nearly cont enporary renoval of Buber fromGernany, there was a degree of
direct contact between Buber and the communi ty and its nenbers.

Cor respondence bet ween Martin Buber and Bruder hof ers

Yaacov Oved has pointed out that there had been a correspondence bet ween
Buber and Eberhard Arnold.' 6 As he notes, there are extant in the Buber
Archive, at the Jewish National and University Library, three letters from
Arnol d to Buber. These date from 1918, 1921 and 1927. There is also a
postcard fromBuber to Arnold from 1927 in the Bruderhof Archives. This
postcard is al most certainly areplytotheletter fromArnol d of 1927,

What do these letters say? Consi deringthemin date order, let us briefly ex
amine their content. The first, namely fromArnol d to Buber of 10 Decenber
1918 obviously before the formation of the conmunity in 1920, is on the
not epaper of the Furche Verlag, which Eberhard Arnol d worked for at the
time. It appears to be areply to arefusal on Buber's part to undertake sone
formof request the publishing house had made to him Arnol d notes that he
under st ands that Buber cannot al |l owanythingto stand in the way of his great
work at the monment . Pamel a Ver mes points out that Buber wrote his outline
for 'and Thou in May 1916, its first rough draft in aut unm 1916, and that it
reached final formin Spring 1922." It is surely not too fanciful to assune
that the "great work' that could not be interrupted was connected with | and
Thou.

Arnol d states, further: ‘It is especially inportant to me to forma close
wor ki ng rel ati onship with you. | have al ways fol | owed your career with great
interest and the warmest synpathy, having gained so nuch inspiration and
such great benefit fromyour work 18

The letter also indicates that Arnold sent Buber a copy of Die Furche
magazi ne containing an article Arnol d had witten about Buber this will be
consi dered in due course in this piece, and a copy of his book Inner Land.

The second letter dates from9 May 1921, and is on the not epaper of the
Neuwer k Verlag Schl Gchtern, which was the publishing house that Arnol d
headed at that time, based at the Sannerz settlenent. The context of this
letter to Buber is provided by a previous letter that Eberhard Arnol d had
sent to Karl Joseph Friedrich, a pastor with whomArnol d had sone contact.

15 Ibid., p. 13. The reference to Rosenber g shoul d presumabl y be to Rosenzvei g.

10 Ibid., p 9and footnote on y 87 for further information.

7 Panel a Vermes, Buber 1988, p 3.

18 Eberhard Arnold to Martin Buber, 10 Decenber 1918. Letter in Buber Archive, Jewish
National and University Library, Reference Arc. Ms. Var. 350/70.1. Translation, Roland Crunp
and M G Tyl desley.
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Eberhard Arnol d to Karl Joseph Friedrict
letter held at the Darvell Bruderhof Archives.
20 Eherhard Arnol d to Martin Buber, 9 May
350/70.2, trans. Roland Crunp and M G Tyl de:
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278.
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spheres.' 23 Moreover, he continued:

Religion bringsintoquestional culture and politics, every social and econonic
order, every ethical life style, all art and education. Faithin God presents the
deci sive questiontoculture, politics, socio-econom es, every life-style, al art and
educat i on-the question what the creative Spirit of love, the power of divinelife
want s and does for al these different areas of life 24

So, Arnol d argued against the idea of discussing Vel t anschaung and Rel i
gion on a special day. Rather the group al ready mentioned shoul d intervene
inlinge with Arnold s viewpoint in all the discussions. He argued that this
woul d not be puttingreligious life into the background, rather the opposite.
He suggested a first mai n lecture on “The Ger man Youth Movenent in its
religious and cul tural significance'.

The extant correspondence fromBuber to Arnold is dated the following
day, 11 March 1927. It reads in full:

| feel that your point of viewthat religion can never be a "department' is the
only right one. The idea of one day set apart fromother days has al ways gone
against mmy feeling too. Religion has to embrace the whol e of life but not in
the sense of a syntheis or it has to be rejected. War mgreetings, Martin Buber.
| have strong misgivings to put "Religion and Culture' together in one lecture
headi ng. 25

Cearly this is a response to Arnold's letter of the previous day. There is
agreement with Arnold's substantive point about the position of religionin
lite, and di sagreenent about the proposed title of the lecture on the Ger man
Yout h Movenent .

Taken together with the mterial concerningdirect contact, the evidencein
this correspondence suggests that between 1918 and 1936 there was consi d
erabl e contact between the Bruderhof and Martin Buber. Eberhard Arnold
was evidently involved in this, but we should also bear in mind the role of
Hans Meier. The inportance of this contact to the Bruderhof can be gauged
by the fact that at a much later stage, the Bruderhof Movement, fol | owingits
sojourn in Paraguay and the difficulties it faced at the end of that period of
its history, resumed its contact with Martin Buber.

On 26 June 1964 John Arnol d Eberhard' s grandson wote to Martin Bu
ber, recalling Buber's visit of many years previous to the Bruderhof in its
Sannerz period. He noted that “Quite a number of us have read and enj oyed
your books. \\& appreci ate &respect what you represent. VA& woul d be grate
ful if a deeper contact with you and also with the Ki bbutz movenent were
given.' 26 John Arnol d sent Martin Buber some of the books that the Bruder
hof had recently started to publish in the USA, noting that the publishing
concernwas not started toearn noney but to share the communal experience

23 Eberhard Arnol d to Martin Buber et al, 10 March 1927. Buber Archive, Reference Arc.
Var. 350/70.3, trans. Lotti Magee and Ruth Land.
24 1hid.
25 Martin Buber to Eberhard Arnol d, copy obtained fromDarvel | Archives.
26 John C. Arnol d to Martin Buber, 26 June 1964 Buber Archive, Reference Arc. Ms. Var.
T0e. 1. Thi's and the subsequent letter werein English.
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with the absolute to give shape to the absolute and bring it to bear on the
human world. So, religiousness is action and renewal, and the opposite of
tradition as each individual's relationship to God is new and different. For
Buber, atruerelationshipw th God depends on atotal, exclusive and uncon
ditional decisionfor the one God. All genuinely Jew sh novenents, meani ng
especially the Prophetic, Essene, Early Christian and Hasidic Movements,
have in conmon the urge to restore decisiveness as the driving force of re
ligiousness. This has consequences, and for the Jew the religious act means
nothing if it does not mean God wor ki ng t hrough peopl e-i n ot her words,
peopl e fashioning their environment to reflect conmuni onwith the absol ute.

For this to happen a renewal is needed, a renewal that could not be a
gradual evolution but that took the formof a conversion or transformation,
abrupt or staggering. So, the ideas of unity, the deed and the future need to
be realized. Buber called his peopl e to be prepared for the future synthesis of
these qui ckeni ng i deas.

Arnol d notes the i nportance to Hasi di smof its seeing the divine not inthe
wor | d beyond, but as being alive in all things. He examnines the question of
evil in Hasidic thought, notingthat for Rabbi Nachman the illunination of
peopl es' spirits means they no | onger confuse good and evil within thensel ves,
but take hol d of the good al one with all their might. To Buber this deed nust
be seen as a religious act, which according to Arnold |eads Buber into the
argunent that God depends upon the works of man.

Thi s thought | eads Arnol d intoacontrast between aspects of Christianand
Judai ¢ thought: 29

For us Christians the principle of the deed flows fromthe experience of unity
and of the future, love flows fromfaith and hope; whereas the Jew strives
through the deed to bring about the divine presence with its unity and future.
The expectation of the future Messi ah is where the deepest encounter [between
Jewand Christian] takes place.3°

This article foreshadows a nurber of themes in the thinking of Eberhard
Arnol d. For instance, we can see in this article a prefiguring of the attitude
taken in the round-robin letter of 1927, with its stress on the notion that
religion is something that inpacts on al aspects of life and is not just a
separate "departnment'. Secondly, we can note the way that Eberhard Arnol d
pi cks out fromBuber's account of Hasidi smits stress on finding the divine
not in the world beyond, but inall things. This links to Eberhard Arnold's
concept that the idea of the Ki ngdomof God is about sonething that can
and will happen on Earth:

This message neans that the invisible Ki ngdom t he cause of the future-is
nowat hand, that it is being realized now, and that finally the earthwill be won

29 For this whol e account, | have used a copy of an English transl ation-includingthe title-
of the article, provided by Darvell Archives and translated at Woodcrest Bruderhof in 1993.
The title of the Ger man original is “Der Prophet der neuen jidi schen Bewegung. Martin Buber
und seine Religiositdt.' Page numbers refer to the document provided by the archives reference
EAEI 7/11 rather than the original article.

30 Ibid., p. 5 The material in brackets is either original or was added by the translators.
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consider the evidence for intellectual inpact. This means exanples in the
writing of either Bruderhofers or Buber which suggest the use of concepts
or terminol ogy originatingwith the other, btit without direct references. Two
exanpl es will be highlighted.

Firstly, we can consider Eberhard Arnold. It is possible to point to an
instance that suggests a direct i npact by Buber. \\& mi ght note the fol | owi ng
statenent by Eberhard Arnol d:

Not the i ndividual believer, but the Church, whose orderly plan is gi ven by God
through his instrunents, is the new Body of Christ. It is the new embodi ment
of the Word made man. Here, prayer to God-t he ruling, commandi ng, hel ping
and [ oving * Thou' - subj ect s the rebel i ous resi stance of the hurran ' withinthe
“we' of the Church, with conplete trust and faith, to the almghty, all-uniting
God. 35

Thi's quotation cones from1929, and is intri guing as well as suggestive. It
suggests that Eberhard Arnol d was, by 1929, depl oyi ng cat egories that coul d
vel | have been derived froma readi ng of Buber's | and Thou. The use of these
wor ds is quite clear inthe text, and the use of quotation marks around t hem
can surely be seen as a device which Arnold is usi ng to indicate that he is
enpl oyi ng concepts with a wi del y under st ood neani ng.

However, the quotation fromEberhard Arnol d is also intri gui ng because
it alsosignalsin the same way the concept “we'. Buber also utilized a concept
of "ve', discussed most clearly in section 8 of his essay ~Vhat is Man?' .36
KL Plant has signaled what she considers to be the i mmense i nport ance
to Buber's thought of this concept, noting that “In his later work, Betii'een
Man and Man, Buber introduces the concept of W&, which is absent from
hi's earlier work.' 37 However, the intriguing point here is that *\hat is Man?'
was actually Buber's inaugural course of lectures at the Hebr ew Uni versity
of Jerusalem delivered in 1938, nine years after Eberhard Arnol d wrote the
words quoted. If the words of Arnold do reflect an i mpact on the part of
Buber, then one ni ght conjecture that they perhaps derive from discussion
in which the concept of W' had been considered. Gven the contents of
the round-robin letter of 1927 this does not seeman al toget her i npl ausi bl e
suggesti on.

Secondly, let us consider an exanpl e fromMartin Buber. In a brief consid
eration of religious comunal experiments-a posi tive consi deration, which
defends t hemagai nst charges made by Kr opot ki n- Buber gbser ves:

it is characteristic that the federative formmakes its appearance here and
here alone, as, for instance, with the Russian sect of Dukhobor s in Canada or
the "Hutterite Brothers'. 38

Hutterian Society of Brothers and ). H. Yoder, Gods Revol ution 1984,  114. The Ger man
original of this work also has the words translated as 'I', “Thou' and ' Ve' in quotation marks.
It was checked at Darvel | Bruderhof Archives, where a typescript copy is kept as docunent EA
29/3, with the title Lebensbewei se Lebendi ger Ceinei nden.

% M Buber, Between Man and Man 1974, p. 213, etal.

K. L Plant, *The Two Worlds of Martin Buber, Theol 0gy LXXXVI 'l 1985, |, 285.

38 M Buber, Paths in Ut opia 1958, p. 73. Inthe Ger man edition, M Buber, Pfa(fein Ut opi a
1950, the formulation is - wie hei der russischen Sekte der Duchobor en in Kanada oder
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Hutterians in South Dakota, Manit
witten by Eberhard Arnold. Inalett
Eberhard Arnold's acceptance into
Vlter, we find the following: 'L O
fromthe Ger man Bruder hof of the C
Brethren called Hutterian - A
the Hitterites not to be known by th
suggest that it was from Eberhard A
whi ch led hi mto use the fornul ation

Conc

This article has shown that there w
and the Bruderhof, and that this rel
correspondence and intellectual infl
source indicates the crucial inportar
devel opi ng Bruder hof of the 1920s.
observer has attested to the i nport ar

bei den >Hutterisschen Bridern<, ... - p. 1

in Hebrew, it seens reasonable to assume the

I'ndeed, it appears he may have been responsit

the book. Accordingly, it is assumed hencef or

around Hutterjan Brothers but not around Dul

Hutterian Brethren, Brothers Unite 1988

40 Interviewwith Wl ter Hussy, details as a

" Hutterian Brethren, Brothers Unite 1988
2 1bid., o 185.
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i deas of Martin Buber. It has revi ewed the evi dence about the rel ationship and
has al so suggested that certain aspects of the remaining record point to the
possibility that rather more contact occurred than is i mrediatel y apparent.
As aresult, it can be asserted that when Buber wote his book on Ut opi an
and Conmunal Socialism Paths in Uopia, he was aware at a personal |evel
of at least one conmunal nmovenent other than the Kibbut z.

It shoul d be stressed that the context for the Buber - Br uder hof rel ati onship
was the fact that both Buber and |eading figures in the Bruderhof, especially
Eberhard Arnol d, were strongly influenced by the ideas and witing of Gus
tav Landauer. The inpact of Landauer on Buber is well documented in both
Buber's writings one m ght especially note his chapter on Landauer in Paths
in Utopi a where he expounds the ideas of his friend and in the various bi
ogr aphi es of Buber see the chapter in M Friedman's Martin Buber's [?fe and
Wrk. The Early Years 1878-1923 on "~ Conmrunal Soci al i smand Revol uti on:
The Mur der of Landauer'.

The rel ationshi p bet ween the Bruder hof and Landauer isless well known, 43
al though some references have been made to it by Yaacov Oved in his book
Di stant Brothers. To indicate the i nportance of Landauer to the Bruder hof,
it is worth considering two quotations. The first is from Eberhard Arnol d;
in 1920 he wote of Landauer, ‘! love this man very much and consi der
himto be the best and deepest influence to come out of the present-day
wor | d revolution.., the menmory of Gustav Landauer must not be al | owed to
fade.' 44 However, the inportance of Landauer to the Bruderhof novenent
was not sinply to be found in a recognition of hisqualities. Landauer's ideas
had a practical inpact as well, as the fol | owing comment by Emmry Arnol d
makes clear: “Fromthe start it was clear to us that comunity life woul d
have to be a life of unity in faith, and community of property and work in
voluntary poverty. Particularly the witings of Gustav Landauer turned us
inthis direction.'45 Emmy Arnold, married to Eberhard Arnol d and one of
the group that founded the Bruderhof, is here witing about its very early
days. Whilst Landauer's ideas were, therefore, obviously inportant to the
Bruderhof, there is no record that anyone fromthe Bruderhof ever actually
met or corresponded with Landauer. So, the relationship, whilst inportant,
was purely intellectual.

The I egacy of Landauer can be seen as the conmron ground bet ween Buber
and the Bruderhof. The existence of this common ground neans that it is
not entirely surpriing that one can find i nstances of conmon thenes in the
writings of Buber and Bruder hof thinkers, even where thereis no evidence of
direct influence, or of the use of concepts derived fromthe thinking of the
ot her.

On the crucially i mportant issue of the basis for community, for instance,

The aut hor is currently working on a piece in which this relationship, and in particular that
of Eberhard Arnol d to Landauer, is examined in full.
Eberhard Arnol d, The WrldSituationand Qur Task 1992, p. 6. This comment is appended
by the editors to the text to explain areference to Landauer by Eberhard Arnol d.
© Emmy Arnold, in Plough Publishing House, Eberhard Arnold: A Testinony of Church
Communi tyfromhis Ljfe and Witings 1973, p 12
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Thus, too, the authentic assurance
men's relations withtheir true Thou
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cones first, but the radii, the com
al one guar ant ees the authentic exi:

Buber reiterates the i mge of the ¢
poi nts of its circunference, in the fin

And the originality of the centre ¢
bei ng transpi ci ous to the light of s
earthly, the more creaturely, the no
transpicious it will be.48

These t wo argunent s use radically
theme, which is that community ca
rel ationships of the participants. Rat

Finally, in Eberhard Arnold's writ
perhaps, an el ement of what M chael
headi ng of “elective affinity'.49 I'n cer
is the sinilar el ement of elective affi
that the Bruder hof was and is a dete
orthodox sense--the Bruderhof acc
and this is something most definite
Arnol d hinsel f. Martin Buber was,
a point that we have seen Eberhard
the paradox of this nost staunchly
the views of one whose arguments
it woul d find nost unacceptabl e, C:
quotes froma letter froma Bruder he

However, after gettingto know Ma
arrived at the conclusion that we
large Christian churches. The con
our aspiration towards a new socl

46 Eherhard Arnold, Why we livein Comm
M Buber, | and Thou 1987, p. 146.

48 M Buber, Pathsin Uopia 1958, p. 13
M Lowy, Redenption and U opia 1992
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t owar ds the establ i shment of anation that is based onjustice and brot her hood. 5°

In the context of views such as these it is not really surprising that the
Bruder hof, practioners of the idea of conmunity, felt drawn to Martin Buber,
a prophet of that idea.
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